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ABSTRACT 

 
In Indonesian law, marriage is a physical and spiritual bond between men and women who aim to form a 
happy family based on trust in God Almighty. The heresy drama series display inner marriage practice, 
namely the marriage process that emphasizes the spiritual aspect without fulfilling formal requirements in 
the form of a marriage guardian, witness human beings, and ijab valid acceptance. Research This use 
method study law normative with approach legislation and analysis draft law marriage in Indonesia. The 
study results show that inner marriage in the Bidaah series is done through unilateral declaration and 
claiming spiritual validity, with God as the guardian and angels as witnesses. This is contradictory to Article 
1 of the Law of Marriage, which regulates marriage as a physical and spiritual bond that must fulfil the 
conditions of formal law. In addition, the practice of inner marriage also violates Islamic law, as stated in 
the Compilation of Islamic Law (KHI), which requires the existence of guardians, witnesses, and clear 
acceptance of consent to ensure a legitimate marriage. Thus, the practice of inner marriage, as displayed 
in the series No fulfil terms and conditions marriage as arranged in law positive Indonesia, renders the 
marriage void ab initio. 
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1. INTRODUCTION 

In the Indonesian legal system, marriage is defined as a physical and spiritual bond between a man 
and a woman as husband and wife, with the aim of forming a happy and eternal family (household) based 
on the One Almighty God, as regulated in Article 1 of Law No. 1 of 1974 concerning Marriage (hereinafter 
referred to as the Marriage Law) (Jahwa et al., 2024). Marriage is positioned as a sacred legal act because it 
has pillars and conditions that are based not only on state law but also on religious law (Cahyani, 2020). 
The existence of state and religious law in marriage aims to provide boundaries for marriages that can be 
recognized collectively (Purnama, 2021). This concept is presented to avoid losses to legal subjects due to 
legal consequences arising from a marriage that does not meet the requirements and pillars of a valid 
marriage. 

Legally, Article 2 of the Marriage Law emphasizes that a marriage is considered valid if it is 
conducted according to the laws of each religion and is registered according to applicable laws and 
regulations. This provision expressis verbis emphasizes that the legality of a marriage in Indonesia is not 
solely measured by administrative formalities determined by the state, but must also be based on the rules 
of the conditions and pillars of marriage according to religion (Amelia, et al, 2023). The fulfillment of the 
conditions and pillars of marriage is essential for forming a legal marriage bond, both religiously and under 
state law (Anggraini & Putera, 2023). The pillars and conditions of marriage are crucial because they are 
the basis for determining whether a marriage bond is valid according to religious and state laws. If the 
pillars and conditions are not fulfilled, the marriage has no legal force and is considered null and void 
(Syahril & Hasan, 2025). If one of the pillars or conditions is not fulfilled, the marriage can be considered 
doctrinally invalid or void, so that it does not give rise to the legal rights and obligations that it should 
(Taufiqurohman et al., 2025). 

Although the state has provided conditions for the bride and groom to marry according to their 
respective religious laws, the state provides provisions that the religious laws used in marriage must be 
within the corridor of national law and not contradict the state’s basic principles (Waluyo, 2020). This 
concept is derived from Article 28B, paragraph (1), in conjunction with Article 29, paragraph (2), of the 1945 
Constitution of the Republic of Indonesia, which guarantees the right to marriage within the framework 
of religious freedom in Indonesia (Wiwin, 2023). This constitutional interpretation aims to avoid justifying 
deviant practices in marriage under the pretext of religion. 

One marriage practice that has sparked controversy is inner marriage. This phenomenon has 
become a public spotlight following the viral Malaysian drama series entitled " Bidaah,” which shows the 
marriage practices in a religious sect called Jihadu Ummah, which is considered to deviate from Islamic 
teachings (CNN Indonesia, 2025). The leader of the sect in the series, Walid Muhammad (played by Faizal 
Hussein), performs inner marriage, a form of spiritual marriage called nikah batin (Purbo, 2025). This series 
is inspired by religious issues that occur in society (Adrian, 2025), so it is seen as an artistic reflection of 
the potential deviations in marriage practices. 

The depiction of inner marriage in the Bidaah series is represented as an exclusive spiritual bond, 
because it only involves the man and woman in the ijab kabul procession without the presence of a 
guardian, witnesses, or marriage registration (Zehid, 2025). This concept is based on spiritual claims that 
God is believed to act as a guardian who blesses the marriage, and angels are considered witnesses to the 
sacred promises made inwardly. This marriage emphasizes transcendental and personal aspects that are 
considered to violate the conditions and pillars of marriage (Devina, 2025). In principle, inner marriage is 
a form of marriage that relies entirely on trust and spiritual belief between individuals, with the assumption 
that the validity of the marriage comes directly from the divine, not from humans (Ulva, 2023). 

The practice of inner marriage has existed in Indonesian society and can be found in various 
regions such as Padang Pariaman (West Sumatra), Banjar Regency (South Kalimantan), and Kolaka 
Regency (Southeast Sulawesi). In the traditions of these regions, inner marriage is performed after a legally 
valid marriage contract (ijab kabul) is established. After the religious marriage contract is completed, the 
husband and wife perform the inner marriage ritual as a form of union of souls and to strengthen their 
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spiritual bond (Amir & Hidayat, 2018). This practice is seen as an affirmation that marriage is not only a 
physical bond, but also a sacred spiritual union (Taupik, 2021). 

In Indonesia, the practice of inner marriage is integrated with customary law and certain religious 
sects (Hariyadi, 2024). This differs from the practice of inner marriage in the drama series Bidaah, which 
is a teaching of the Jihadu Ummah religious sect. Another difference lies in the marriage procedure; the 
practice of inner marriage in Indonesian society is carried out after the ijab kabul (contract of marriage) 
(Ulva, 2023), while in the drama series Bidaah, it is carried out without the ijab kabul. The existence of this 
fundamental difference can certainly be an interesting study in positioning inner marriage in Indonesian 
marriage law. The phenomenon of inner marriage raised in the series Bidaah is not merely dramatic fiction 
but reflects the potential for deviations in religious practices that can have a direct impact on the legal 
order of marriage in society. Amid the rise of deviant pseudo-religious practices, this research is important 
to emphasize the boundaries of legality and validity of marriage from the perspective of national and 
Islamic law. 

This research focuses solely on the practice of inner marriage conducted without a marriage 
contract (ijab kabul), as depicted in the drama series Bidaah. This research contributes to expanding the 
scope of marriage law literature in Indonesia while also responding to contemporary sociocultural 
developments that may influence society's interpretation of marriage law in the practice of inner marriage. 
This research is also expected to serve as an academic and practical reference for policymakers, law 
enforcement officials, and the public in responding to forms of marriage practices that are considered a 
form of religious deviation, disguised as spiritual legitimacy. In addition, this study examines two subtopics: 
the concept of inner marriage in the drama series Bidaah and the perspective of Indonesian marriage law 
on the practice of inner marriage. 
 
2. METHODOLOGY 

This study uses a normative legal research method, which relies on literature studies by examining 
relevant primary and secondary legal materials. Normative legal research is used to examine the legal norms 
governing marriage in the Indonesian legal system, especially in response to the practice of inner marriage 
shown in the drama series Bidaah. This study uses two main approaches, namely the statutory regulatory 
approach and the analytical approach, to the practice of inner marriage without going through the ijab 
kabul procession in the drama series Bidaah. 

A statutory regulatory approach is used to explore and examine various applicable positive legal 
provisions (Rizkia & Fardiansyah, 2023) regarding marriage law in Indonesia, such as the Marriage Law, 
Compilation of Islamic Law (KHI), and other relevant regulations. An analytical approach is used to 
critically examine the content and representation of inner marriage practices depicted in the series and 
analyze them within the framework of Indonesian marriage law norms. Furthermore, this study examines 
relevant arguments to provide an overview of the legitimacy of intermarriage practices as depicted in the 
drama series Bidaah. 
 
3. RESULT AND DISCUSSION 

3.1. The Concept of Inner Marriage in the Bidaah Drama Series 
The concept of inner marriage in the drama series Bidaah is depicted as a form of marriage that 

takes place without a formal consent process, but rather as a form of unification bond between the second 
bride (Surya Swastika, 2025). Marriage This more emphasizes relationships inner belief is legitimate before 
God, without adherence to procedures or procedures common marriage in religion and law. Practical 
marriage This was assessed as a reflection of the belief that marriage is, in fact, a unification of souls that 
is not always limited by external form or formal legality. In addition, the practice of this type of marriage 
also assesses the terms and conditions of marriage. This only causes outward bonds, without uniting 
spiritual elements (Amir). & Hidayat, 2018). 

The concept of inner marriage in the drama series Bidaah Own Difference is fundamentally 
different from draft marriage in Indonesia. For example, the position of a marriage guardian is believed to 
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be in Allah. This means that even though the guardian is not present, the parties to the marriage believe 
that God himself is the one who becomes the guardian and witness as well as approves the second marriage 
(Mursyidi, 2025). Confidence This leaves the view that marriage is a holy bond between two people before 
God, and because That Enough, it is authorized by Him directly without a human intermediary. Concept 
This reflects spiritual beliefs, where connection marriage is understood as a sacred affair  between man 
and God. In the narrative of the series, inner marriage is performed with full solemnity and accompanied 
by the belief that God's blessing is the highest form of legitimacy for the marriage that has been formed. 

In addition, the inner marriage process also takes place without the presence of tangible witnesses, 
but it is believed that the witnesses of the marriage practice are angels (Aminah, 2025). Trust This leave 
from spiritual belief that marriage that was carried out in a way spiritual and full sincerity will witnessed 
directly by creaturing supernatural beings sent by God in form angels, so that although no seen in a way 
visible eyes, marriage the considered legitimate spiritually. Testimony in spiritual marriage No need proof 
outwardly, but based on faith that God is with us His angel witnessed and blessed bond holy the (Amir & 
Hidayat, 2018). 

On the side other, concept contract in spiritual marriage different with marriage contract in general 
that is carried out formally in front of guardian, witnesses, and registrar. In the concept of inner marriage, 
the marriage contract understood as pledge or promise sacred spoken in a way personal between second 
bride without through procedures consent the usual Kabul found in Islamic law. Pledge This is spiritual 
in nature and is carried out in a solemn atmosphere, with the belief that God witnessed and confirmed the 
bond (Aminah, 2025). In a spiritual marriage contract, there is no need for a third party because the 
connection is considered a holy agreement directly before God. 

Then, the procession consent acceptance of the concept of inner marriage No follow formal 
structure as usually in Islamic law, but rather done with word simple yet loaded meaning religious. Pledge 
reception or granted spoken by the party man with said, “O Messenger of Allah, I accept marriage (name of bride 
and groom) woman) binti (name of the bride's father women) for the purpose of inner marriage with Surah Al-Fatihah dowry 
". In this case, Surah Al-Fatihah was written as a form of dowry, which describes purity and sincerity in 
building a house. The use of Surah Al-Fatihah as a dowry also reflects the belief that marriage is a spiritual 
bond that is not based on material values but rather on a spiritual basis and devotion to God. The pledge 
assessed is interpreted as an agreement sacred in a way that involves deep religious dimensions  between 
the bride and groom and God. 
 
3.2. Inner Marriage According to Indonesian Marriage Law 

Inner marriage practice is claimed to be a form of spiritual union between men and women that 
emphasizes inner dimensions. The main goal of practice is to build a bond of the inner being considered 
legitimate spiritually because the existence view that marriage that was carried out during This only unites 
bonds that are external (Amir). & Hidayat, 2018). However, the Article of Law on Marriage firmly states 
that “Marriage is a physical and spiritual bond between a man and a woman as husband and wife, who aim to form a 
happy and eternal family based on belief in the one and only God". Policy This confirms that Indonesian law does 
not separate the physical and spiritual elements but rather looks at both of them as one, an indivisible 
unity inseparable in realizing the validity and sustainability of marriage. Conditions and pillars 
accommodating marriage in the Indonesian law system are assessed as procedural mechanisms for uniting 
physical and spiritual elements in a marriage bond (Amir & Hidayat, 2018). Therefore, the goal of unifying 
the spiritual aspect of marriage has been accommodated in the system of law marriage in Indonesia. 

The essence of marriage as a medium of unification of the physical and spiritual can be seen in 
Articles 2 and 3 of the KHI, which in essence state that marriage is not only understood as an external 
bond, but also as an internal bond that has a spiritual dimension. According to Article 2 of the KHI, 
marriage is a mitsaqan ghalidzan or a very strong contract made in the frame of obeying God's command 
and is seen as a form of worship (Halim, 2020). Draft mitsaqan ghalidzan aims to pledge and bind the 
physical and spiritual elements in a marriage bond. Meanwhile, Article 3 of the KHI confirms that the 
objective of marriage is to form a life house of sakinah, mawaddah, and mercy. The second chapter shows 
that in the perspective of Indonesian law, marriage is intended to unite physical and spiritual elements, 



Private Social Sciences Journal 

 

Volume 6, Issue 1, available at https://journal.privietlab.org/index.php/PSSJ 

222 

namely, to build a relationship that is not only legitimate in a legal and social way but also harmonious 
with spiritual and religious values. This means that even without performing an inner marriage, the spiritual 
aspect will still be accommodated through the fulfillment of conditions and arranged marriages in the 
context of Indonesian marriage law. 

Other problems in practicing spiritual marriage in the drama series Bidaah are its implementation, 
which is of a confidential nature without the presence of a guardian and witness. Even though practice 
marriage with the basis of Islam must be based on a harmonious marriage in which the loaded guardian 
and witness (Rinwanto & Arianto, 2020). Harmonious marriage in the Indonesian legal system is based on 
each person's religion and beliefs, as guaranteed in Article 2, Paragraph (1) of the Marriage Law. For 
Muslims, marriage is arranged in a way expressis verbis in Article 14 of the KHI, which in essence qualify 5 
clauses harmonious marriage: (a) future husband; (b) future wife; (c) Marriage Guardian; (d) two witnesses; 
and € acceptance and acceptance. 

Meanwhile, one of the literature that becomes references determination harmonious marriage. 
Article 14 of the KHI states that: 
 

وَصِيغَة ُ وَشَاهِداَنُِ وَوَلِيُ  وَزَوْجَة ُ زَوْجُ  " خَمْسَة ُ " أرَْكَانهُُُ  
Translation: 

" There are five pillars of marriage: the bride and groom men and women, guardians, witnesses, and 
shighat ( ijab) qobul. 

 
The above provisions are in essence emphasize that marriage guardian and witnesses is pillars that 

must be filled in implementation something marriage. This because of the 5 pillars marriage above nature 
cumulative that must be exists and is fulfilled in procession marriage (Malisi, 2022). The concept of inner 
marriage that is not presenting the marriage guardian and witnesses in form man impact on not legitimacy 
marriage that took place. Justification This based on the hadith conveyed by the Prophet, namely: 

  

Allah َُنكَِاح Allah ُ  وَشَاهِديَُْ بوَِلِي  Allah 
Translation: 

"Marriage must be present guardian and fair witness. " (HR. Daaruquthni No. 3534 and Baihaqi No. 
13719).  

 
This Hadith in a way explicit requires the presence of a guardian and two witnesses for ensure 

legitimacy something marriage. Existence guardian and witness in form human beings who fulfill condition 
Islamic law is not just formality, but rather part essential from condition validity marriage. The concept of 
inner marriage that ignores element guardian and witness in form human, contradictory with principles 
Islamic law (Zehid, 2025). This Because Islamic law views that marriage contract is transactions of a nature 
external at a time religious (contract) muamalah which has the status of worship), which must filled with 
conditions formalities that have been set sharia. 

The concept of inner marriage which places Allah as the Guardian is contradictory with marriage 
guardian requirements. According to Article 20 paragraph (1) of the KHI, a marriage guardian is a man 
from candidate bride woman who fulfills Muslim, aqil, and baligh requirements. The marriage guardian 
entity in question in provision the must tangible man (Nauval et al., 2024) not God as such in the concept 
of inner marriage. More continued, Article 20 paragraph (2) KHI only regulates two types of marriage 
guardians, namely the Lineage Guardian and the Judge Guardian. This means that the marriage guardian 
system law Indonesian marriage is the same very No get to know the marriage guardian in the form of 
God, but only acknowledge the marriage guardian in the form of human beings who fulfill condition. 

In addition, the concept of inner marriage places witness in form representation angels are also 
contradictory with law Indonesian marriage. This because, KHI has in a way firm arrange about position 
witness as harmonious legitimacy marriage contract. Article 24 paragraph (2) KHI in essence require the 
presence of two witnesses as form fulfillment harmonious marriage. Provisions This confirm characteristic 
imperative presence witness as element essentials that are mandatory filled (Umami & Aini, 2023). More 
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Furthermore, Article 25 of the KHI regulates in a way details qualification witnesses, namely must Muslim 
man, just, rational healthy (aqil), puberty, not disturbed memory, as well as not deaf or deaf. Terms This 
in a way principle confirm that fulfillment witness as harmonious marriage must in entity human, not in 
form angels. Then Article 26 of the KHI requires witness present in a way direct in marriage contract and 
signing Marriage Certificate at the time and place implementation contract said. The practice of inner 
marriage in the drama series Bidaah which is not involving witness man contradictory with Articles 24-26 
KHI, because witness tangible man is condition absolute validity marriage contract. 

Consent granted in inner marriage practice in the drama series Bidaah contradictory with law 
Islamic marriage as arranged in Articles 27-28 of the KHI. According to Article 27 of the KHI, the ijab 
and kabul must ongoing between marriage guardian and candidate bride man in a way clear, sequential, 
and without pause time that breaks continuity contract. Meaning validity marriage contract not only 
depends on pronunciation granted unilaterally by the bride and groom men, but rather in the presence of 
valid marriage contract from guardian as the party marrying (Sallom, 2022). Inner marriage in matter This 
precisely ignore element the Because only contain declaration granted without consent from guardian, so 
that contract his marriage No fulfilled in a way law. 

In addition, Article 28 of the KHI regulates that marriage contract must be carried out by the 
marriage guardian himself or the person who is given power by him formally. In the practice of inner 
marriage, the marriage guardian does not present the same very for carry out or represent contract. 
Absence guardian in the process make an inner marriage lost runway legitimate according to Islamic law, 
because guardian is one of the obligatory pillars of marriage There is for ensure certainty law and protect 
Women's rights. Inner marriage practices in the drama series Bidaah No only violate provision 
harmonious consent accepted, but also violated principles law Islamic marriage as arranged in KHI. 
 
4. CONCLUSION 

The concept of inner marriage in the drama series Bidaah represented as form marriage of a nature 
completely spiritual, without follow the procedure consent valid acceptance according to Islamic law. 
Practice This emphasize bond spiritual direct between bride with God, without presence guardian or 
witness human, with belief that God acts as guardians and angels become witnesses. The marriage contract 
is understood as pledge personal without element consent from guardian, spoken in a way simple However 
considered loaded meaning religious. Use of Surah Al-Fatihah as dowry also confirms mark spirituality 
that rejects element material. Concept This show shift meaning marriage from bond formal and social law 
to form agreement sacred, personal and transcendental. The concept of inner marriage in the Bidaah series 
reflect practice marriage that is rejected structure religious and state law, and present narrative that 
legitimacy marriage solely based on individual spiritual beliefs without fulfil required formal terms and 
conditions in Islamic law. 

Inner marriage as depicted in the Bidaah series No fulfil terms and conditions marriage according 
to law Indonesian marriage. The goal of spiritual marriage is oriented towards unity inner between bride 
in a way principle has accommodated in Article 1 of Law no. 1 of 1974 which stipulated that marriage is 
bond physical and spiritual. The practice of inner marriage also ignores element guardian and witness 
human beings who are obliged present as harmonious legitimate marriage in Islamic law. Provisions about 
guardian and witness in Articles 14, 20, and 24–26 KHI shows characteristic imperative presence man as 
guardian and witness for ensure validity contract. In addition, the ijab granted in inner marriage which is 
only in the form of pledge unilateral without consent from guardian violates Articles 27–28 KHI which 
require it acceptance and acceptance of marriage vows ongoing clear, sequential, and formal. The practice 
of inner marriage in the Bidaah series clear No fulfil terms and conditions marriage, so that considered 
null and void. 
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